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Abstract

The aspiration of Prime Minister Imran Khan for the establishment of ‘State of
Medina’ warrants to work towards building Quaid’s Pakistan based on Islamic
teachings. It has been seen with contempt by seculars, while political opponents are
grudgingly criticizing the idea for narrow political interests and lack of understanding
of the ideology of Pakistan. Therefore, the paper explores this resistance to ideology
and prospects of working out a roadmap for the resurgence of ideology to withstand
the secular forces that tend to shoot down the idea of the State of Medina. It is
established that all the constitutions (1956, 1962, 1973) visualized Pakistan to be an
Islamic republic; however, the secular forces have gradually added misperception
about the ideology of Pakistan. The religious political parties have kept the ideology as
a political slogan but failed to bring forward any assuring roadmap in line with the
Islamic framework barring few controversial steps by General Zia towards
Islamization of some laws. The research has observed that the State’s evasion of the
responsibility to prepare the public to move towards state systems based on strong
pillars of Islam has led us to the present quagmire, while the non-state actors have
started making a claim of right on Islam and have allowed secular forces to take up
stronger position in the garb of peace and security. Contrary to most of the history
books, attempting to support or negate the ideology, this paper in an attempt to
delimit in terms of time and scope, is focused on exploring the inimical attempts to
undo ideology and resistance against its manifestation in post-independence era, while
suggesting a roadmap for the resurgence of ideology to prepare the environment for
the ultimate objective of reformation of state on the line of principles of the State of
Medina. In this study, historical and analytical research methodology has been
adopted with a qualitative approach
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Islam is not only a set of rituals, traditions, and spiritual doctrines. Islam is
also a code for every Muslim which regulates his life and his conduct in even
politics and economics and the like. It is based on highest principles of honour,
integrity, fair play and justice for all.'

M. A Jinnah
Introduction

he aspiration of the Prime Minister of Pakistan for establishment of ‘State
of Medina’ warrants to work towards building Quaid’s Pakistan based on
Islamic teachings. The idea has been seen with contempt by the seculars,
while political opponents are grudgingly criticizing the idea for their narrow
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political interests and lack of understanding of ideology of Pakistan. Therefore,
it is important to explore this resistance to ideology and prospects of creating
the right environment for manifestation of the Ideology of Pakistan. The
ideology as defined by Oxford Dictionary; is “a system of ideas and ideals,
especially one which forms the basis of economic or political theory and
policy”.* In the contemporary world, the modern ideologies symbolize the
beliefs, values, norms, goals, institutions and structures in relation to a group of
people following a certain ideology. Pakistan has always been known to have
come into being as an ideological state; hence, the ideology is a “settled fact”.
However, the questions regarding the relevance of ideology are raised in an
intriguing manner. The idea of Pakistan, as envisaged by the founding father,
has come into debate as the ideology of Pakistan could not be manifested over
the last seven decades. It can be attributed to lack of vision and conviction of
the political leadership. The secular forces, in the recent past, gained strength in
the wake of Western onslaught against Islam and the emergence of miscreants
in the name of religion. Thus, the genuine desire to transform Pakistan in the
light of teachings of Qur'an and Sunnah has turned out to be an apologetic
political view in order to evade the label of extremism. On the contrary, it is
visibly established that the golden principles of Islam have been adopted by the
developed countries, which are seen as models of good governance by the
seculars. Therefore, the desire of Prime Minister Imran Khan bears greater
relevance to the future of Pakistan. In this paper, instead of going into the
historical perspective of the Pakistan Movement, contrary to most of the
research works, attempting to support or negate the ideology in the pre-
independence era, delimitation has been affected in terms of time and scope.
The paper is focused on exploring the inimical attempts to undo ideology in
post-independence era and socio-political resistance against its manifestation,
while suggesting a roadmap for the resurgence of ideology to prepare the socio,
economic, and political environment for the ultimate objective of reformation of
state systems on the line of principles of the State of Medina.

Ideological Moorings

The evolution of ideological thoughts is found to date back to the
beginning of the colonial era and Sir Syed Ahmad Khan’s call for self-awakening
motivated by the threat of British rule side lining the Muslims. The Hindus
considered Muslims as “Malichha” or impure, and not worthy of any social
connection. The British efforts for political transformation towards “Democratic
India” were seen as a precursor of the domination of Hindu majority. The idea
of self-governance and separate electorate for the Muslims is seen to defend the
Muslims’ political rights. Therefore, desire to reassert the ‘political importance’
of Muslims in spite of being a numerical minority led to establishment of All
India Muslim League. In spite of Muslim conciliatory approach, the Hindu
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stubbornness is found to have led to the failure of the political philosophy of
territorial nationalism forwarded by the British. The Congress rule of 1937 amply
proved the Hindus’ prejudice against Muslims. Hence, the demand for a
separate homeland was natural to emerge, thus Quaid-e-Azam said in his
presidential address of All India Muslim League in 1940:

It is extremely difficult to appreciate why our Hindu friends fail to understand
the real nature of Islam and Hinduism. They are not religions in the strict
sense of the word but are, in fact, different and distinct social orders... The
Hindus and Muslims belong to two different religious philosophies, social
customs, and literatures. They belong to two different civilizations which are
based mainly on conflicting ideas and conceptions. Their aspects of life and our
life are different.?

Hence, the history is witness to the development that Muslims finally
abandoned the idea of federation and put forward demand of a separate
homeland as their target. Quaid-e-Azam termed creation of Pakistan “a means
to an end and not the end in itself”.*

In his speech at the Frontier Muslim League Conference on November 21,
1945, he said:

We have to fight a double edged battle, one against the Hindu Congress and
the other against British Imperialists, both of them being capitalists. The
Muslims demand Pakistan where they could rule according to their own code
of life and according to their own cultural growth, traditions and Islamic laws.’

The study of Quaid’s speeches and statements as Governor General of
Pakistan gives us a crystal-clear vision of his Pakistan. These are all
encompassing; be it democratic values, foreign relations, economic feasibility,
socio-political ~ development, work ethics, «civil military relations,
industrialization, bureaucracy, education, provincialism, sectarianism, rooting
out corruption and nepotism and so on. He visualized Pakistan; a bulwark of
Islam®, leaving no doubt that ideology of Pakistan was to be set in motion to
attain that status. It is noted that Quaid’s words said on 27 August 1948, at the
occasion of Eid-ul-fitr hold even more relevance today, “We can look to the
future with robust confidence provided we do not relax and fritter away our
energies in internal dissension. There was never a greater need for discipline in our
ranks.”

Quaid-e-Azam’s Views on Ideology

The fact is established that Pakistan was sought as a homeland for a
religious community. There is no other plausible reason in the history for
demand by the Muslims for division of the Subcontinent where they were living
for centuries. Otherwise, the whole text of Resolution of Pakistan in 1940 in
addition to Quaid’s understanding on the ideology given above and huge
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mandate won by the Muslim League in 1946 elections would become null and
void. Therefore, it is important to note that Islam being a code of life for its
followers cannot be denied space in the polity here.

Quaid’s vision about the relevance of ideology to his Pakistan can be clearly
seen from his subsequent speeches as well. In his speech at Karachi Bar
Association on 25 January 1948, he is found to have said, “He could not
understand a section of the people, who deliberately wanted to create mischief and
made propaganda that the constitution of Pakistan would not be made on the
basis of Sharia”. The Quaid once again said, “Islamic principles today are as
applicable to life as they were 1,300 years ago”’ Similarly, in Muslim League
Council’s meeting in December 1947, he said, “Let it be clear that Pakistan is
going to be a Muslim State based on Islamic ideals”. At the same time, Quaid on
February 19, 1948, proclaimed “Make no mistake Pakistan is not a theocracy or
anything like it”."” There are a number of such assertions recorded in history that
reflect the vision of Quaid-e-Azam about Pakistan as an Islamic State. Research
found that a group of intellectuals, in advancement of their idea of a secular
state of Pakistan drew support from Quaid’s speech of August 11, 1947. They
endeavour to build a secular image of Quaid, through the following excerpt of
his speech; “you will find that in course of time Hindus would cease to be Hindus
and Muslims would cease to be Muslims, not in the religious sense, because that is
the personal faith of each individual, but in the political sense as citizens of the

» 1

State”.

It is established that this is quoted out of context, as they forget the
preamble part of this speech, where Quaid said, “Dealing with our first function
in the Assembly, I cannot make any well considered pronouncement at this
moment, but I shall say a few things as they occur to me”.” Hence this speech
was not a policy statement in the context of his vision about Pakistan but
reflects his concern and understanding about the protection of minorities as
enunciated in Islam. If we recall the scenario of partition when the minority
problem was brewing it was the call of the time to defuse the situation charged
with cries of revenge. He thus called for equal rights of all citizens of the state.
This was exactly an Islamic approach replicated in the way what Meesaq-e-
Medina (Pact of Medina) accomplished in the young state of Medina.

Evolution of Anti-Ideology Thoughts

Early Defection of the Concept. This is an established historical fact that
Pakistan came into being on the basis of Two Nation Theory. Since bulk of the
political leadership of All India Muslim League wore western outlook and
religious parties opposed the idea of Pakistan, the controversies were initiated
about application of religion and the religious thought just before
independence. The course of events after independence due to the death of
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Quaid was not in line with the vision of Quaid mentioned earlier. The fissures in
the ideological moorings are established to date back to Bengali resistance to
the decision to impose Urdu as the national language. After Quaid’s death,
Islam continued to be used as a unifying slogan, while there was no effort made
toward constitution and nation building during Liaquat Ali Khan's time.
Nonetheless ‘Objectives Resolution™ was passed by the Constituent Assembly in
May 1949, outlining the final constitution and outlook of Pakistani nationhood.
The Constitution of 1956 defined Pakistan as an “Islamic Republic” and not all
political activists and politicians were happy with the new constitution.

National Fusion to Fission. Sikandar Mirza’s first Martial Law, was followed
by his own dismissal. General Ayub Khan, though considered secular in his
political and social outlook, formed the Advisory Council on Islamic Ideology
(ACII); an Islamic Institute comprising both liberal and Islamic scholars. The
research establishes that his secular policies brought religious parties into direct
confrontation with him, while liberals and socialists were opposed to his
intimacy with America and refusal to entertain demands of political autonomy.
The 1962 Constitution defining Pakistan as Muslim state with modern reformist
spirit of Islam was opposed by Jamat-e-Islami (JI). The term “Nazriah-e-
Pakistan” was first coined by Professor Khursheed Ahmed of JI in 1962
demanding policies constructed according to the teachings of Qur'an and
Sunnah. Thus, the debate started about vision of Quaid about Islam. Ethnic
sentiments are traced to have been aired by leaders like GM Syed; a nationalist,
who challenged the very basis of Muslim identity and pride by declaring it “the
artificial ideology”.” Zulfigar Ali Bhutto’s Pakistan People Party (PPP) was
established with socialist outlook, while JI declared socialism and secularism
anti-Islamic. Fall of Ayub and elections of 1971 brought Nazariah-e-Pakistan to
the forefront but religious parties were beaten by the secular ones, hence the
effort to advance the ideology of Pakistan came to a dead end. The inept
handling of the political situation by Yahya Khan and Bhutto led to the tragedy
of separation of East Pakistan, offering space to anti ideology forces.
Nevertheless, the 1973 Constitution passed with consensus had Objectives
Resolution as its preamble.

Constitutional Inroads by Ideology. The new constitution proclaimed
Pakistan as Islamic Republic, where all laws would be made in the light of
teachings of Qur'an and the Sunnah.”® Ahmadiyya community was declared as
non-Muslim minority and PPP removed the word “Socialism” from its manifesto
during 1977 election. Bhutto, sensing the Islamic revival in Muslim World after
1973 Arab-Israel War, held Islamic Summit in Pakistan. The Islamic political
slogan of “Nizam-e-Mustafa” (the Mohammedan System) by 9 parties’ alliance
emerged in 1977 elections, which were blamed to be massively rigged and
brought Bhutto down. General Zia Ul Haq’s effort to forward the legislative
ideological project of Nizam-e-Mustafa is reflected through the stark
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punishments introduced by him and his particular and orthodox understanding
of Islam. This is seen to have brought him in confrontation with even some of
Quaid’s colleagues, who believed that his use of ideology was to sustain and
justify an undemocratic regime. Objectives Resolution was inserted in the
Constitution by General Zia and later, Benazir Bhutto and Nawaz Sharif made
no changes. One finds hypocritical use of Islam by the rulers for fear of being
declared anti-Islam and anti-ideology. Liberal leftists and ethnic nationalists
continued to oppose the moves towards Islamic state in essence. However,
Nawaz Sharif, during his second tenure, narrowly missed the passing of law of
Islamic governance for attaining more executive powers in the name of Islam.

Confusion to Coercion. The ideology is observed to have been invoked in
support of Afghan Jihad against USSR’s occupation, while Pakistan’s
unconditional support to the US occupation of Afghanistan in 2001 raised
questions about the ownership of war. That created an inner front of militants
against the State. It is established by the recent history that General Musharraf’s
inexplicable concept of ‘enlightened moderation’ gave further space to the
liberals and secularists to confuse the issue. Simultaneously non-state actors
claimed the defence of ideology and with tacit support of some political
elements, they attempted to coerce the Government for Islamization of the
State. Today Pakistani Nation is viewed to be confused on the ideology of
Pakistan and Baloch separatists add insult to the injury. How ironically someone
said, “In 1947 we were a nation in search of a country but now we are a country in
search of a nation”™
styled Muslims (TTP) in the name of Islam. Islamic ideology in the misplaced

. The writ of state had been challenged by a group of self-

Islamophobia is being suspiciously viewed globally as a threat to modernity
hence, propagated as medieval and retrogressive in its approach to life in the
contemporary era.

The research leads to the conclusion that voices for State of Medina are
confronted by the anti-ideology or secular thoughts in Pakistan, which are
summarized below:-

a. The Pakistan Movement was not a religious movement and Quaid
had envisioned a secular state.

b. Two Nation Theory is not relevant to Pakistan anymore and religion
has no role in the state affairs.

c. The sectarian divide disallows any movement forward to the
implementation of Shariah.

d. The global trends do not suggest development of an Islamic State in
the current geopolitical scenario.
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Ideology and the Global Environments

History is witness to the fact that the world has been divided on the basis of
religion since inception. Even in the present world, it is known that the West
(Europe and US) is united on projection and protection of Christianity and
increasing Muslim population in those countries is viewed as a source of
concern. We find new countries being carved on the basis of faith for Christians
while the others are being denied the right of self-determination. Southern
Sudan and East Timor are examples of our time. Deployment of UN
peacekeepers to protect Christian populations around the globe juxtaposing
with the sufferings of Muslims in Kashmir, Burma and Palestine shows
ideological leaning of the international community against the Muslims. The
Muslim countries are found to be threatened by division on the basis of faith
(sectarianism) on behest of external powers. There is no doubt that the
exclusive Christian Club of European Union (EU) has not admitted Turkey in
spite of their best efforts, resulting in reorientation of Turkish society towards
the religion. The entry of extremist Christian groups into EU parliament further
supports its ideological base. Therefore, it can be concluded that it would be
naive to assume that ideology has no role in the strategic thought process of the
modern secular states.

In our neighbourhood, the rise of BJP and recent sweeping of election on
the idea of Hindutwa and recent constitutional changes to absorb Illegally
Occupied Kashmir and Citizen Act Amendment that excludes Muslims from
acquiring Indian nationality is seen as a testimony of increasing relevance of
ideology. ‘The National Interest’ observed in Iranian Revolution, “Besides
restoring Iranian independence, the revolution that produced the Islamic
Republic promised Iranians to replace externally imposed autocracy with an
indigenously created system, grounded in participatory Islamist governance.”®
Therefore, it is established that the role of religion visibly exists in the national

and global polity.
Relevance of Islamic Ideology as Recipe for Progress

The progress in the contemporary world is measured through their
economic growth. The economists generally agree that “successful explanations
of economic performance have to go beyond narrow economic variables to
encompass political and social forces”."” The study established that religion is
one of the dominant forces but unfortunately most secular minds just confine
the religion to the affairs between the individual and God. It is noticed through
careful study of religion that this assertion is based on the false understanding
of religion. Islam is known to be a rule-based religion that provides detailed
guidelines for creating a successful and just socio-economic system. These
principles are equally valid even today. Dr. Hossein Askari wrote:
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Based on the Islamic vision, we expect Islamic solutions (if authentically
implemented) to differ in the following important ways from conventional
economic system: greater degree of justice in all aspects of economic
management, higher moral standards, honesty and trust exhibited in market
place and in all economic transactions, poverty eradication, a more even
distribution of wealth and income, no hoarding of wealth, less opulence in
consumption, no exploitative speculation, risk sharing as opposed to debt
contract, better social infrastructure and provision of social services, better
treatment of workers, higher education expenditures relative to GDP, higher
savings, degree of environmental preservation and vagility supervised market.*

The research concluded that besides the economic guidelines enumerated
above, an Islamic state can draw its policies and concepts on Islamic legal
system, governance, human and political rights and even international relations.
Islamic Banking and development of Islamic Finance in Europe is testimony of
the popularity and relevance of Islam to the fast-changing world”. However, the
search for truth about Muslims and Islam leads to the question that in spite of
this wealth of wisdom offered by Islam, why the Muslim countries figure out
very low in Human Development Index. That is so as they do not follow Islam in
letter and spirit.

Lately Professors Schehrazada S Rehman and Hossein Askari of George
Washington University have evaluated the economic performance of the
countries of the world based on Economic Islamicity Index developed by them™.
Two hundred and eight countries were included in the survey through fair
comparison in high, upper middle, lower middle and low income countries. The
objective was to find out the impact of Islamic guidelines on the economic
development of countries of the world. It is horrifying to note that not a single
Muslim majority country made to the top 25 in the initial analysis in 2015.
Malaysia figured (33) and Kuwait (42) as compared to the United States at (15),
France at (17). Ireland is found to be the most faithful to Quranic teachings,
followed by Denmark, Sweden and the UK. Saudi Arabia rated 91 and Qatar
m™ and Pakistan at 145"

It is learnt that in overall Islamicity Index, a measure of laws, governance,
human and political rights, international relations and economic factors, the
ranking of top 10 is in following order; New Zealand, Luxemburg, Ireland,
Iceland, Finland, Denmark, Canada, UK, Australia and Netherland, while only
Malaysia and Kuwait make into top 50 countries. This should be an eye opener
for Pakistani scholars who term freedom from religion as a panacea of
development. One concludes that it is the distance from Islam because of which
Pakistan is found in present quagmire. Moving forward as successful nation
warrants reverting to Islam in all institutions of state and all facets of individual
and collective life.
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Ideology of Pakistan as Road to State of Medina

Under the prevailing domestic and regional environment in Pakistan, the
study found many doom’s day scenarios, aired by the vested interests to project
a failing and fractured Pakistan. A top columnist in a leading American
newspaper in the recent past described Pakistan as 'Halies'™. We must ask
ourselves, are Pakistanis paranoid and is Pakistan 'Halies'? The answer would be
in the negative, because, Pakistan has immense strengths and potentials,
however, the world powers have been found to be very unkind to Pakistan by
using it to further their national interests and quitting it thereafter. We can
visualise that in an attempt to project the image acceptable to the West, the
State of Pakistan is seen to have shied away from its constitutional obligation to
take practical steps to establish Islamic compliant systems. The research
concluded that reluctance to enable Muslims to organize their lives in
accordance with the teachings and requirements of Islam as set out in the
Qur’an and the Sunnah can be attributed to inadequate knowledge of religion
and the biased criticism of western thinkers and perceived views projected by
various militant organizations. Following conclusions are drawn by the study
through study of past and present:

a. In the wake of the global division of humanity on religious basis,
common Pakistanis have firm belief in the ideology of Pakistan and its
bright future.

b. The modernists in Pakistan are apologetic about our Muslim identity
for the fear to be lumped as extremists ever since the militant groups in
Pakistan claimed to be custodians of ideology.

c. Perceptual biases exist between traditionalists and secularists, as the
former see secularism being irreligious/atheism, while the latter
perceive conservatism as fanaticism.

d. There has been mushroom growth of religious parties claiming
themselves as flag bearers of Islamic Ideology, but only to the extent of
political ploy with no clear vision to actualize the ideology.

e. The major political parties do not rise above narrow party interests and
are devoid of vision and visionaries to set the direction of the country
in accordance with its ideology.

f.  Under the influence of western thoughts and culture, the modernists in
Pakistan have started restricting the religion to personal affairs in
violation of Islamic Ideology itself.

g. The global outlook of Islamic ideology has been exploited by the West
as it suited their interests.
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h. Pakistani Muslims at large have become increasingly conscious of their
religious identity; however, militancy in the name of Islam is widely
seen to be aimed at distorting image of Islam on behest of anti-Islamic
forces.

i.  Globally, non-Muslims in their quest to know about Islam are entering
Islam in large numbers.

j.  Common man in general is fascinated by the Islamic governance, ideals
and social justice, notwithstanding the credibility of political advocacy
in this regard.

k. Undue freedom of expression has led to unleashing of rather free media
with ulterior motives, fomenting ideological confusion and airing
sectarianism.

l.  State of Pakistan has, in the past, shown lack of political will towards
social development through education, thus leaving large segments of
religious schools deregulated, promoting sectarianism.

m. Education, having been delegated to the provinces has lost direction
and national outlook.

n. In heterogeneous society of Pakistan with weak nationalism, Islamic
ideology is the only binding force for national integration.

The Way Forward

Quaid’s demand from Pakistan is reflected in these words from his speech
to a rally at Lahore on 30 October 1947, “All I require from you now is that
everyone of us to whom this message reaches most vow to himself and be prepared
to sacrifice his all, if necessary, in building up Pakistan as bulwark of Islam and as

one of the greatest nations whose ideal is peace within and without”.*

In the backdrop of the above statement and above stated conclusions of the
study, it must be understood that if Pakistan has to break away from her
faltering socio-economic past, she must demonstrate the willingness to put the
ideology (raison d'étre) into action. Survival and progress of the state of
Pakistan lies in actualizing its strengths by developing a tolerant and democratic
culture based on Islamic values and social justice. This is only possible if the
nation building measures are taken to create the right kind of mind-set to
accept the concept of the State of Medina with a multi ethnic and religious
society. The study of British Welfare System revealed that Islamic model of
governance was studied by the author of Beveridge Report® adapted by the UK
for founding a modern welfare state. That proves the relevance of the principles
of governance adopted over 1400 years ago. Gandhi advised the members of
Congress cabinet in 1937 to study Shibli Nomaani’s book ‘Al-Farooq (RA)’.*®
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Hazrat Ali’s (RA) directive to Malik bin Ashtar; Governor of Egypt™ is a classic
document on the concept of good governance. Therefore, Islam and Islamic
ideology of Pakistan are established to provide the basic platform, towards

realization of dream of State of Medina. Following roadmap is suggested on the

basis of this research to promote resurgence of ideology of Pakistan thus
creating the right environments for transformation of the state and society for
attaining the ultimate objective of establishment of Islamic Republic on the
lines of state of Medina:

a.

The Government of Pakistan may assume its responsibility as an
Islamic state to prepare itself to reconstruct the structure of the state,
all its organs/institutions and the society in accordance with the
teachings of Qur’an and Sunnah.

The elected representatives must be guided by institutions, think
tanks and intellectual forums in policy development.

The state must fulfil its constitutional obligations of making the
economy interest free, and Islamizing of the social laws after
developing a broad-based consensus.

A three pronged nation building training programme through
educational institutions, media and civil society must be launched to
develop practical understanding of Islam.

Education system must be refurbished with a syllabus having a
balanced mix of both religion and sciences as a national priority and
state owned/controlled masjid and madrasa.

Media must be reined in and obliged to support the interest of state
with limited and well-structured freedom ensuring promotion of
Islamic values and Pakistani culture.

The state must inculcate national pride through an indigenous vibrant
and committed civil society.

Sectarianism should be checked through a firm state policy based on a
legal framework, infusing a spirit of co-existence.

State of Pakistan should not hesitate in adapting the governance
models of countries topping in the Islamicity Index mentioned earlier
in accordance with our own national chemistry and environment.

Last but not the least, all Pakistanis should learn to be proud of our
national identity and the Muslims must acquire adequate knowledge
to satisfy the queries of secular minds with rationality and tolerance.
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Conclusion

Pakistan was created in the name of Islam, which allows all the citizens
equal human rights irrespective of race, religion and region. The study
concluded that vested interests have projected a narrow vision of Islam tapering
it down to rituals and prayers only. Islam is much more than that and its
progressive divine guidance meets the human needs of all times. The Western
scholars apparently criticizing Islam have been found studying it in-depth and
extracting the lessons in social, political, economic fields and these are reflected
through establishment of welfare states in the West. Muslims instead of
benefiting from Islam have become apologetic. Islamic ideology of Pakistan
cannot be established without a state mechanism. Therefore, the resolve of the
Prime Minister of Pakistan can only be realized when the Government of
Pakistan prepares itself and the nation for this onerous responsibility. Thus, the
future of Pakistan lies in exploring its past and following the principles, values
and wisdom of Quran and Sunnah, to make Pakistan, progressive, powerful,
prosperous and peaceful; that warrants resurgence of ideology of Pakistan,
thereby creating the environment towards establishment of the envisioned
model of the State of Medina.

“And remember when you were few (in minority), were reckoned weak in the
land, and afraid that men might despoil and kidnap you; but He provided a safe
asylum for you, strengthened you with His aid, and gave you good things for
sustenance: that you might be grateful”.

Al Qur’an, Anfa’al viii, 26
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